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1. Between classic definitions and common usage

It is not an exaggeration to assert that contemporary literary thought has
done little justice to the concept of allegory. In Western and Slavic tradition the
term has been firmly associated with archaic genres, such as fable and parable,
and thus deemed nonfunctional in modern literary discourse. While this is highly
understandable from a historian’s perspective, allegory has never stopped produ-
cing theoretical problems. Classic definitions of the term, deriving from Aristotle’s
“extended metaphor” and Quintilian’s “one thing in words and another in sense”,
are still present in both academic and popular dictionaries and textbooks, how-
ever their interpretations and exemplifications immediately question the term’s
validity and scope of application. The 20™ century has added more shades and
complexity to the meaning of allegory, rather than reveal its unfashionable status
in modern literature.

Although national schools of literary theory follow the traditional path to
describing allegory, a number of differing preferences can be easily registered in
its actual usage between English-speaking or Slavic scholars. The most notable
issue, arising from the term’s long history, is the trend to complement its unques-
tioned position amongst literary figures or tropes through three contradicting
applications:

— as a single word/phrase (or symbol),
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— as a widely perceived literary technique (wider than a single object and/or
specific device),
— as awhole story (thus widening allegory’s scope to a narrative encompassing
the whole literary work).
While the first notion stays rooted in the classic “allegory — symbol” dichotomy,
the last threatens to blur strict boundaries between literary technique and literary
genre, allowing to classify allegory — at least in popular discourse — in line with
terms like fable, parable, morality play or epic poem.

There is no doubt that much of the above-mentioned problems is due to
the frequent unsanctioned usage of the term “allegory” in place of derivatives
like “allegorical imagery/themes/motives/stories”, “allegorism” or “allegorical
speech” (“Aesopian language”). What rises my concern, however, is the pos-
sibility of asking a naive question, which despite its naivety stays unanswered
by acclaimed literary or general dictionaries: Are Bunyan’s “The Pilgrim’s Pro-
gress” or Orwell’s “Animal Farm” allegories, or do they contain allegory as their
dominant strategy of literary expression?

The dichotomy “literary device — literary genre”, albeit noted as causing
theoretical issues, is most persistent in the English-speaking world. In one
of the widely acclaimed English dictionaries of literary terms J. A. Cuddon
tends to explain allegory predominantly as a “story in verse or prose”, although
accepting its historical usage as a “mode of expression”!. His article on allegory
contains a bright example of the double meaning of the term, revealed in
consecutive paragraphs: “The best known allegory in the English language
(if not in the world) is Bunyan’s Pilgrim’s Progress (1678). This is an allegory
of Christian Salvation”. While these statements do leave room for interpreting
allegory as a mere device (or technique/mode), they clearly don’t encourage
it (e.g. by clarifying that allegory is “depicted/contained” in Bunyan’s work,
rather than stating that the oeuvre itself “is” an allegory). Moving to “the
origins of allegory” after analysing Bunyan’s novel, the author states that
allegory “appears to be a mode of expression (a way of feeling and thinking
about things and seeing them)” and encloses several examples of “the use of
allegory in literature”. In this way Cuddon clearly accepts at least a twofold
meaning of the term without providing explicit differentiation between “story”
and “mode of expression”.

The above problem is exemplified with much accuracy by Angus Stewart Flet-
cher, author of “Allegory: The Theory of a Symbolic Mode™?, in Encyclopaedia

! “Allegory”, in J. A. Cuddon, The Penguin Dictionary of Literary Terms and Literary Theory,
IIT ed. (London: Penguin Books, 1991), 22-24.

2 Angus Stewart Fletcher, Allegory: The Theory of a Symbolic Mode (Ithaca: Cornell University
Press, 1964).
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Britannica’s online edition, where he warns that “the range of allegorical literature
is so wide that to consider allegory as a fixed literary genre is less useful than
to regard it as a dimension, or mode, of controlled indirectness and double
meaning”’. The same approach is shared in Roger Fowler’s “Dictionary of
Modern Critical Terms™* with “major symbolic mode” being the preferred defini-
tion of the term. A simple Google search on contemporary English language
definitions of allegory easily reveals “narrative” and “symbolic mode” as today’s
most persistent descriptions of the term that replace the traditional but increas-
ingly vague “extended metaphor” or “story”.

From its part, Russian literary thought clearly prefers to interpret allegory
as a sort of a literary device, avoiding technical terms like “mode” or “narra-
tive”. A good historical account of the term’s development is given in “Poetics.
A Dictionary of Current Terms and Concepts™ (2008), where allegory is
primarily defined as “a separate expression or a whole literary work”, howe-
ver its background from Graeco-Roman times to the European Enlighten-
ment is traced from the perspective of an “artistic device” (“Xymo>xecTBEHHBII
npuem”).

Other authoritative Russian reference books concentrate entirely on allegory
as a device’, with a notable exception being a 500-pages dictionary for high-
-school teachers, published in 19747, where allegory is solely and categorically
described as “a particular image of an object or phenomenon that substitutes
an abstract concept or thought”.

Russian dictionary descriptions of allegory, however, can also be confusing
due to the frequent usage of the old Slavic expression “wHocbkasaHne” / “uHO
ckazanue” (“other-telling”). Although it is a literal translation of the Greek
term, the general pattern is to define allegory as “a type of other-telling”®, which
immediately suggests that “other-telling” (“mHOcka3zanme”) is a general term for
a variety of metaphorical expressions or a synonym of “trope”, which it certainly

* Angus Stewart Fletcher, “Fable, parable, and allegory”, in Encyclopaedia Britannica, http://www.
britannica.com/topic/fable-parable-and-allegory-1457283 (acc. 25.03.2016).

4 “Allegory”, in Roger Fowler, ed., A Dictionary of Modern Critical Terms (London and New
York: Routledge, 1995), 5-7.

5 “Anneropus”, in H. I. Tamapuenko et al., ed. [Toemuxa. Co6apb akmyaibHblx mepmuHos
u nousmuii (Mocksa: W3a. Kynarunoi, Intrada, 2008), 15-18.

8 Cf. “Anneropus”, in A. A. Cypkos et al., ed. Kpamkas aumepamypnas suyuxaonedus 6 9 m.
(MockBa: CoB. sHimKi., 1962-1978). Digital edition: ®3B: http:/feb-web.ru/feb/kle/default.asp?/feb/
kle/kle/kle.html (acc. 25.03.2016); “Amteropus”, in A. H. Huxomokus et al., ed. JlumepamypHas
sHyuxaoneous mepmuros u nonamuti (Mocksa: HITK “Unrensax”, 2001), 27.

7 “Anneropus”, in JI. 1. Tumodees, C. B. Typaes, ed. Crosapb aumepamypogedueckux mep
munos (Mocksa: ITpocsemenue, 1974), 12.

8 A. A. Cypxos et al., op. cit.; A. H. Hukomoxus et al., op. cit., 27.
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is not’. As a rule, literary dictionaries in East or South Slavic languages do not
contain separate articles on “uHockazanue” and, to my knowledge, it has never
been regarded as a strict theoretical term. When it does appear in literary
dictionaries, it contains only a reference to allegory™.

Another Slavic strong stance in interpreting allegory as a device (trope)
is held by the post 19*"-century Polish literary tradition. The most authoritative
dictionary of Polish language until modern times, edited by Samuel B. Linde,
defines allegory as “figurative exposition or expression of an entire course
of things”", which is conforming with the concept of extended metaphor.
One century and a half later this formula remains valid in the next widely
acclaimed general dictionary of Polish language, edited by Witold Doroszewski:
“figurative representation of abstract concepts in a work of art”'% In the second
half of the 20" century, however, the representative Dictionary of Literary
Terms, edited by Janusz Stawiniski, transforms allegory from a device or ex-
tended metaphor into “a single motif or a developed set of motives (charac-
ter, act, plot)...”"* — an interesting Polish contribution to debates on allegory’s
nature.

The aim of this brief overview of modern definitions of allegory is to reveal
some key discrepancies concerning its nature as a literary device, mode, story
or figurative representation. English, Russian and Polish, along with French
and German schools of literary theory significantly influenced all levels of
Bulgarian modern culture since its formation in the middle of the 19" up until
the end of the 20" century. It is therefore self-explanatory why Bulgarian theoreti-
cians and historians of arts and literature have inherited many aspects of this
long and complex tradition in their own endeavors to define allegory in national
literature.

? As a rule, “nHockazanme” never appears as a technical term for describing literary devices or
tropes. Its usage is reserved solely for articles on allegory.
10 Cf. A. H. HukomnrokuH et al., op. cit., 304.

' “przenosne wystawienie lub wystowienie calego rzeczy ciggu” — “Allegorya”, in Samuel
Bogumit Linde, Stownik jezyka polskiego, t. 1, cz. 1, A—-F (Warszawa: Drukarnia XX. Piiaréw,
1807), 13.

12 “Alegoria”, in: Witold Doroszewski, ed., Stownik jezyka polskiego, t.1-11, przedruk
elektroniczny (Warszawa: PWN, 1997). An identical formula restricted to fine arts can be found in
“Alegoria”, in Krystyna Kubalska-Sulkiewicz et al., ed., Slownik terminologiczny sztuk pieknych, IV
ed. (Warszawa: PWN, 2003), 9.

13 “pojedynczy motyw lub rozbudowany zespél motywow (postaé, wydarzenie, fabula)...”
— “Alegoria”, in: Janusz Stawiniski et al, ed., Stownik terminow literackich (Warszawa: ZNiO,
1976),17.
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2. “Aneropus” and “nnockazanmne” — the Bulgarian troubles with allegory

The first definition of allegory in Bulgarian literature appears in one of
the oldest Cyrillic codices, the so called “Simeonov Sbornik” or “Tsar Simeon’s
First Collection” (also known as “Sviatoslav Izbornik” of 1073) — a collection of
ecclesiastical writings translated from an original Greek source. The Slavic trans-
lation, commissioned by Tsar Simeon the Great of Bulgaria (reign 893-927),
was a clear attempt to adopt the classic knowledge of 9™-century Constantinople.
Among its 383 works it contains a treatise on poetical figures' by George
Choiroboskos — deacon, chartophylax of Hagia Sophia and leading grammarian,
whose “dry and detailed treatises played a major part in transmitting ancient
grammatical doctrine to the Byzantine world”".

The translator of Choiroboskos slavicised the names of all 27 poetical figures
defined in the treatise and introduced the form “nHocnosu—" (“other-word”) in
place of “allegory”. The explanation follows strictly Quintilian’s formula:
“other-word is speaking one thing and meaning another”. And the sole example,
which marks the beginning of all Slavic interpretations of allegory, is: “as it
was said to the serpent by God: Cursed are you above all animals. 1t is as if the
word is about the serpent, but we perceive it to be the word about the devil,
called figuratively a serpent”.

According to this first introduction to the nature of allegory in Slavic civilisa-
tion, “unocnoBue”/ “other-word” (and not “uHockazanue” or “aneropus’) clearly
denotes a single word or symbol. Inherited by high Greek culture, allegory will
travel through the centuries without causing debates among Bulgarian intel-
lectuals until the beginning of the 20™ century. It is worth noticing that the first
authoritative dictionary of modern Bulgarian language, published by Nayden
Gerov from 1895 to 1908, does not contain articles on allegory, “unocnoBue”
or “uHockaszanue”’. Literary terms there are excluded in general (no articles
on metaphor or symbol, either).

14 “T'eopbrus Xyposbcka O obpasixb”, in H360pruks eeaukaeo knaza Ceamocnasa Spocaa
suua 1073 200a (facsimile edition), ITeTepOypr, 1880, f. 237r-240v. Cf. Bopsina Bemruesa et al., ed,
Cumeonos coopruk (no Ceemocaagosus npenuc om 1073 e.). Hzcaeosanus u mexcm, 1.1 (Codust:
BAH, 1991), 668; Mupena CnaBoBa, ed., Cnacumenna knuea (I pvyxkuam opueurnan na Cumeorosus
cbopruk), upes. ot ctrp. Iletst SIneBa u Cepreit Banos (Codust: Apxerur, 2008), 350. On the
treatise vide Enena Benkxocka. “Tpaktarbt Ha ['eoprm XupoBock ‘3a TpomuTe’, HETOBHST
CIIaBSIHCKU NPEBOJ U BH3aHTHIICKaTa puTopmyecka Tpamuims”’, Cmapobvazapcka aumepamypa,
no. 19 (1986): 75-83.

15 “Choiroboskos, George”, in Alexander P. Kazhdan, ed., The Oxford Dictionary of Byzantium
(New York and Oxford: Oxford University Press, 1991), 425.

!¢ Haiinen Tepos, Peunux na 6aveapckuil asux, vol. I, A-J1 (Ilnosaus, 1895); vol. 11, E-K
(ITnosaus, 1897).
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During the 20" century Bulgarian literary culture developed rapidly and
although it showed significant interest towards Western European literature,
its preferences in interpreting allegory as a device or a figurative representa-
tion of an object or story did not alter considerably'’. An important linguistic
consequence of the occidentalisation of culture and language, however, was the
disappearing usage of Church Slavonic “unocnosue” and “unockaszanue” instead
of “aneropus” as the general term for allegory. To date, “uHockazanue” is no
more than a short synonymous explanation of allegory or allegorical speech.
A curious exception from this rule is found in Ivan Bogdanov’s Dictionary
of Literary Terms, where allegory is described as an “expression” (in its ele-
mentary form) and “artistic device” (in its elaborate forms)'® with the term
“nHocbKkasaHn~” (“other-telling”) pointed as the Old Bulgarian meaning. How-
ever, on page 148 “nHockazanue” does appear as an entry word, but it refers to
“MHOCKa3aTesHa JuTepatypa” — a type of figurative (“other-telling”) literary
works — and not to allegory. In other words, using “nHOockazanue” in contem-
porary Bulgarian language becomes a risky matter — according to the majority
of dictionaries, this term is a genuine synonym of allegory, but when used
separately, it could mean a number of things related to figurative expressions
that do not match entirely with allegory.

The little paradoxes in the Bulgarian usage of allegory and “mHockazanue”
get another dimension in the National Academy of Science Dictionary of Bul-
garian Language. The article on allegory there has two separate definitions,
referring to: a) literature, and b) arts, only to find that they have different
explanations, but identical meaning (a figurative expression of a concrete
object)". A separate article on “unockaszanue”® adds further obscurity to the
question, because the term is defined as a “phrase or story containing additional,
hidden meaning” along with being a synonym of allegory. In other words,
allegory may signify “a poetic object (trope)”, “an image or personification”,
while “nrOckazanue” could mean those things in addition to being something
more (a whole “story”).

7 Cf. “Aneropuuen”, in Credan MnaneHos, ed. Bvieapcku muAKo8eH PeUHUK ¢ 02/1e0 KoM
HapooHume eosopu, vol. I, A—K (Codus: Iewo Credanos, 1951), 68; “Aneropus”, in JlroGomup
Amnppeituus et al., ed. bvaeapcku mwakosen peunux, IV ed. (Cocust: Hayka u uskycrso, 1994), 24;
“Aneropust”, in Bacunka Panesa, bvaeapcku mwvakosen peurnux (Codust: M3Tok 3amag, 2012), 19.

18 “Aneropus”, in Usan Bornanos, ERyuxioneduuer peunuk Ha AUmepanypHume mepmumu
(Codust: ITetvp Bepon, 1993), 28.

1 “Aneropus”, in Kpucranuna Yonakosa et al., ed. Peunuk na 6vazapckus e3ux, vol. 1, A-B,
II revised and enlarged ed. (Coust: AU “IIpod. Mapun dpunos®, ET “EMAC?”, 2001); http://ibl.bas.
bg/rbe/?q=aneropus.

2 “Unockaszanue”, in Kpucramna Yonakosa et al., op. cit.; http:/ibl.bas.bg/rbe/?q=nHockasanue.



Beyond the definition. Allegory in bulgarian literary thought and Atanas Dalchev’s poetry 203

A third kind of questionable definitions appear in the largest Bulgarian
literary dictionary of the Socialist period*: “an image in literature and a device
in visual arts”, suggesting qualitative distinctions of allegory in different arts.

Yet another problematic approach towards the subject is registered in a uni-
versity textbook on literary theory, published in 2004, where allegory is described
as “a kind of imagery in which something is presented figuratively (unocka3za
menno)”?. Tt seems that this explanation most clearly illustrates the general
problem with allegory in Bulgarian literary thought from the beginning of the
20" century to date. Discussing allegory, “unockaszanue” is seamlessly perceived
as the literal Slavic equivalent to the Greek term dAnyopia in virtually all
dictionaries, encyclopedias, reference and textbooks. Beyond the scholarly con-
text of defining allegory, however, “nHockazanne” and its derivative “nHockasa
tenen” are best translated into English as “figurative” (“npeHocH0”) or “meta-
phorical (meaning)” (“meTacdopuuno”) and not as “allegorical”. In this way the
Slavic word per se implies qualitative fluctuations in the term’s applications and
reveals itself to be an obstacle in literary terminology, rather than a genuine
synonym of allegory.

From a historical point of view, it is worth noticing that the ubiquitous
presence of “mHockazanue” as the direct Slavic equivalent to dAAnyopio does
no justice to the original term “nHocnosu—”, which has been completely for-
gotten in Bulgarian literary tradition. Regardless of which Church Slavonic
form prevailed in modern languages, ties with the old linguistic tradition ine-
vitably imply an archaic aura to the term itself and to all things it potentially
denotes.

It can be summarised that allegory in contemporary Bulgarian culture is vastly
correlated to pre-modern periods of literary history, as well as to separate archaic
genres, such as fable, parable, fairy tale and ecclesiastical writings. When it
comes to examples from the national literary tradition, fables and other works
by Stoyan Mihaylovski (1856—1927) serve as the prime choice®.

Although there is no undisputed definition of allegory in today’s Bulgarian
literary discourse, nobody has managed to question the utility of the term denoting
something similar yet distinctly different from symbol, metaphor or figurative
speech. It is, however, indicative that allegorism in the works of modern authors
receives little to no attention by Bulgarian critics.

21 “Aneropust”, in Jlozan Hunonos et al., ed. Peunux na aumepamyprume mepmunu, IV revised

and enlarged ed. (Co¢ust: Hayka n u3kyctBo, 1980), 40.

2 NNo6pun Jlo6pes, Marnanena Kocragunosa, Y800 ¢ aumepamypruama meopus (Illymen:
YU “Enuckon Koncrantun Ipecnascku”, 2004), 171.

3 Cf. “Aneropus”, in Jlozan Hunonos et al., op. cit., 40; “aneropust”, in Kpucranuna Yonakosa
et al., op. cit., http://ibl.bas.bg/rbe/?q=Aneropus; JoOpun doOpes, Marganena Kocragunosa,
op. cit., 171.
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3. Reading Atanas Dalchev’s poetry through allegories*
— an unrealised potential

One of a few internationally renowned Bulgarian poets of the 20" century,
Atanas Dalchev (1904—-1978) became the epitome and exclusive target of “anti-
symbolism” (“anTucumBosn3zbM”)® as a specific trend in national literature.
This term serves as a general name for authors that opposed the total dominance
of symbolist aesthetics an does not denote a separate poetic movement, howe-
ver it clearly suggests a fierce negation of traditional metaphorical modes of
expression in Bulgarian literature. Dalchev’s works have been described by
critics and historians as possessing strong streams of sensuousness, materiality,
descriptiveness, rationality, intellectuality”® — features that haven’t inspired
a search for deeper metaphorical messages in his short poems and tended to
be interpreted as more or less self-explanatory. On the other hand, today the
poet is regarded as “the most philosophical”® representative of contemporary
national literature, “the most noninstitutionalized of our classics, and hence
most readable and most tempting to subsequent interpretations”?,

While the validity of such statements is extremely hard to question, they fail
to reveal a very important quality of Dalchev’s poetry — its evident Christian
symbolism and messages. Reading Dalchev through philosophical trends and
influences” has broadened the respect towards a rare erudite and his con-
tribution to 20™ century Bulgarian culture, but did not help significantly in
revealing the core dimensions of his views on man, modern civilisation and,
ultimately, salvation. In the same time, existing interpretations of Dalchev’s poems
from a Christian perspective concentrate on moral values or separate universal

1 regard allegory as a literary device (trope), a figurative representation of concrete objects
or ideas (such as myths, legends, religious traditions, cultural concepts); it is neither a symbol, nor
a motif or a story, but is the cause for allegorical motives or allegorical narratives; a story is never
technically an allegory — it can only contain allegory as a leading artistic device, but never identify
with it as this would create a terminological nonsense.

% On Dalchev’s “programmatic antisymbolism” vide Csetnosap Uros, Hcmopus na 6vazap
cxkama aumepamypa (Codust: Cuena, 2000), 675.

% These categories appear in one of the earliest reviews of Dalchev’s poetry: KorcranTtus
I'erp60B, “Atanac lamues. Jlutepatypen noptpetr”, Hzmok, no. 53 (22.01.1927): 2—4.

" Kupun Kpberes, Cnomenu 3a kyamypHus scueom mexcdy 0seme ceemosru eotinu (Codust:
Bwarapcku nucaredn, 1988), 62.

 Bunana Kypramesa, “[lamies: npubmmwkaanus”, in Muxaun Hepenues et al., ed. [la uemem
Hanues. Cooprux om Hayuma KoHgepenyus no cayuaii 100 eoounu om poxcdenuemo Ha Amarnac
Hanues (Codust: M3narencrBo Ha HoB Gbirapcku yausepcurert, [2006]), 6.

% Vide Bucesa JlakoBa, “JIaficHO U AeHCTBUTEIHO B oe3usiTa Ha ATaHac JJamies”, in Muxaun
Heneues et al., ed. Ja uemem [Janues. Co6opruk om Hayuna koHpeperyusa no cayuaii 100 eoouru
om poxcoernuemo na Amarnac [Jaaues (Cocdust: M3patencrso Ha HoB Obirapcku YHUBEpPCHTET,
[2006]), 39-47; Oopa Konesa, Amanac daaues — noemovm ¢uaocogp (Ilmosous: XKaner 45, 2014).
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symbols™, thus struggling to justify a deeper debate on the poet’s imagery and
metaphorical messages.

Apart from the traditional lack of interest towards Christian and metaphysical
topics in general, a major obstacle for reading Dalchev through a Christian
context in contemporary Bulgarian literature, in my opinion, is the critical
unwillingness to reveal and debate on several evident allegorical aspects in his
poems. The problem is not helped by the unconventional imagery used by the
poet, as instead of banal symbols like the Cross, stars, doves and good shep-
herds the reader is challenged to deal with objects from everyday urban life
(automobiles and carts, hospitals, rooms, windows, doors, backyards, etc.).

If one strives to find allegories in Atanas Dalchev’s works, they could go
back to several motives from the writings of early Church fathers that have long
been accepted as inspiring universal metaphors for the state of humankind in
cultures with Eastern Christian background. In Dalchev’s “Hospital” (1923)*,
for example, it is not difficult to recognise human suffering, inevitable death
and hopelessness in a hospital without a physician as elements, constituting the
allegory of Christ as the divine physician and the world as a hospital for those
who have realised sin as sickness of the soul:

Ta3zu Gsi1a BapocaHa 3ana Ha rpaackata 6onnuna, | This white limed hall of the city hospital,

10 CAaMUTE CTEHU NpuiIenenuTe O6eu jeria the white beds adhered to the very walls

M JTHIA TOOJICAHEIH 10 TSX, W JIMIA MeJIaHXOJIHK and the pale faces on them, and melancholic faces
¢ TBMHOXBIJITHS IIBSIT Ha CTyZAeHaTa 3uMHa Mbrita. | with the dark yellow colour of cold winter fog.

Tesu yepHu pulie Bpb3 npoctpeHuTe 6emm mokpuBku | These black hands over the white spread covers

KaTO YepHU OrOJICHU KJIOHH Ha 3UMHHSI CHSIT, like black bare branches in winter snow,
TE3H CyXU pPblE U PAKPHUBEHH OOJIHU YCMUBKH, these dry hands and crooked sick smiles,
M OYd MOXe OM Bede BITICJaHU B IPYTUsl CBAT. and eyes maybe already staring in the afterworld.

TummaaTa 1 3apaybT U Te3u nposopun ThxoBHM | The silence and twilight and these sorrowful windows
CBC IIETHA OT MYXHU U ¢ Opa3au OT NpaxbT U ALKIBT, | with fly spots and furrows from the dust and the rain,
U 3BbHBT, U 3BBHBT Ha rojieMus cTeHeH yacoBHUK | and the tolling, the tolling of the big wall clock
CSIKAII TEXKKUTE CTHIKA Ha ONU3KaTa CMbpT.* as though heavy footsteps of nearing death.*

Apart from their biblical archetypes, the metaphor of Jesus as a divine
physician can be traced back to Clement of Alexandria’s (II-III c. A.D.) treatise
“Paedagogus”; the concept of the world as a hospital for the soul was widely

3 Cf. Cuexana Amrenosa, Bpamume. Humepnpemayuu 6vpxy peaucuosHama Noe3us Ha
Amanac [anues (Bpaua: Onpu, 2007); Bacun Jlazapos, Xpucmusncmeso u noesus (Codus: Orne
nano, 2012).

3! The poem “Bonuuua” opens Dalchev’s debut poetry collection “TIposopen” (“Window”, 1926).

32 Aranac [lamues, “Bonnuua”, in Atanac Jlamues, Couurenus 6 déa moma. Tom nopeu. IToezus,
ed. 3opasko Henkos (Codust: Benrapcku nucarern, 1984), 33.

3 Literal translation by Kamen Rikev.
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exploited by Clement’s student Origen and later in John Chrysostom’s (f 407)
nine homilies on repentance (c. 386—387). Most importantly, today’s represen-
tatives of Eastern Christian traditions did not come to use such metaphors
through direct reading of Church fathers or studying arts, but through their
ever-present visualisations in iconography, sermons and liturgical life. This
is why I am inclined to think that although Dalchev may have not read any
authentic work of Clement, Origen or Chrysostom, he possessed the knowledge
and creative will to introduce such allegories in his poetry. In order to be true to
the nature of allegory as a literary device, the hospital in Dalchev’s poem could
be interpreted as denoting the world, with the missing physician denoting the
lack of a Saviour in the patients’ lives.

Another evident form of Christian allegorism is presented in “The House”
(“Kpmara”, 1925)*:

Cam IBOJTBT A CAKAII Jajl O HAaeM,
HO HEM3BECTHO KOH € HaeMaTesIAT.
3aTBOpEHa ¢ BCSKOTa BpaTara,

a MpaKkbT CIIH ¥ NIPE3 JICHs BbB CTAUTE.

I BXObT rpu3e Ma3uikaTa u 0sra
Mpe3 CUYMEHUTE BOIOCTOLU OT OJIOBO
¥ KaTo MOT MO YeJ0TO Ha OOeH

10 CUBUTE CTCHHM M30MBa Bjara.

U cHomw (TH BUAs U OT mpo3operna?),
KOraToO IHCHA HEHAJEeEH BSTHP,
pa3TBOpH Cce, 3aTBOPH CE BpaTaTa,
3aBHXa HOIUHM Ky4eTa Ha IBOpa

1 YepHa CSIHKa, IbJIra KaTo KOIHeE,
pasdyny ce Ha KAMEHHUTE CThIOH

¥ a3 BU/IX, M a3 NO3HAX TaM MbPTBUS,
KOTOTO Tpeu AeBET IHU 3apoBHxa.”

As if the devil himself has rented it out.
But the tenant’s quite unknown.

The front door is forever shut

and even by day dark sleeps in its rooms.

The rain gnaws at the plasterwork, runs
piercing the broken lead flashing,

and like sweat on a sick man’s brow
through the grey walls the damp is bubbling.

And last night (did you see through the window?),
with the shriek of the sudden wind gust

the door banging open and shut

set the night dogs’ howling in the yard

and a dark shadow like a spear

was broken up the staircase of stone

and I saw and I knew the dead man there
whom they’d dug in nine days ago.*

The title object depicted in demonic settings provides various contexts for
interpretation, so it is tempting to ask the question why this poem has never been
analysed through the Gospel parable of the human body (or man in general)
as a house and the demons as its unwelcome masters®’? Such an allegory will

3% From his first collecton “Window”, 1926.

3% Aranac Jlamues, “Kbmata”, in Atranac Jlames, Couurerus 6 06a moma. Tom nopeu. Ioesus,
ed. 3opasko Henkos (Codust: Benrapcku nucarern, 1984), 54.

3 Apart from a few modifications, here 1 follow Christopher Buxton’s translation: Atanas
Dalchev, “The House”, http://christopherbuxton.com/index.php/writing/translations/atanas-dalchev/
(acc. 25.03.2016).

37 Vide Matthew 12: 43—45; Luke 11: 24-26.
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also include the “night dogs” as impure spirits, the opening and closing of the
door as the coming of the demons and the “sleeping darkness” as the emptiness
of the human soul. In that perspective, the final verses of “The House” represent
the realisation of personal mortality and the triumph of death without hope of
salvation.

The list of works by Atanas Dalchev that may be successfully read through
allegorical representations also includes his early poem “Leper” (“IIpokaxen”),
“The Books” (“Kuurure”), “The Sinful Neighbourhood” (“I'pemnHusiT kBap
tan”)*®, “The Artist and the Wind” (“XynoxuukbT 1 BaThpbT”). The lack of
critical and scholarly interest towards possible interpretations of Dalchev’s
poetry via allegories, however, is totally understandable not only in the context
of conventional dislike for allegory in contemporary culture, but rather because
it is part of a larger and far more complex tendency to deny or simply neglect
Christian concepts in the works of XX century Bulgarian authors. In Dalchev’s
case this stance becomes visible through statements, such as Bozhidar Kunchev’s
general assumption that “he [Dalchev] has his own idea of God, but he will seek
for the main contents and values of life in earthly human time. [...] It is possible
that to him [...] God remains too distant and incomprehensible [...] Dalchev
believes in His existence and, even more, in His necessity for the spiritual
and ethical life of man. His works, however, are dedicated solely to man”¥.
By concentrating exclusively on “earthly human time”, there remains little doubt
that avoiding allegorical representations in the poet’s works automatically
hinders his reception as a Christian author, and vice versa — neglecting a specific
stream of the poet’s messages, e.g. Christian concepts and symbols, discourages
the search for allegories in modern literature.

There is no risk to accuse Dalchev of poetic or intellectual backwardness in
accepting the fact that his poetry contains several allegories. The same, I hope,
can be stated about his poems reflecting Christian tradition. Nevertheless, unpre-
judiced historians and critics of Bulgarian literature may show more tolerance
towards concepts with two millenia of history.

38 The possibility for an allegorical approach here has been first noticed by Sante Graciotti:
Canre I'pavyorn, “IToe3usita Ha Atanac Hamues”, Jlumepamypra mucws, no. 2 (1982): 19.

¥ “Toli uma cBosiTa unes 3a Bora, HO OCHOBHUTE ChIbPXKAHUS M LIEHHOCTH HA KUBOTA IIE
MOTBHPCH B 3€MHOTO YOBEUIKO BpeMe. [...] BeposTHo 1 3a Hero [...] Bor e TBbpAe najedyeH u He
noHsITeH [...] layueB BsipBa B CBHINECTBYBAHETO My M OIle MOBeYe B HEroBaTa HEOOXOIUMOCT
3a IyXOBHHSI U HPaBCTBEHHS XXKUBOT Ha 4yoBeka. Ho TBOpuecTBOTO cu TO# MocBemaBa U3IsUIO
Ha yoBeka.” — boxunap Kynues, “Mertacdusuk B KOHKpeTHOTO”, in Boxunap Kynues, Yogewikama
yuacm 6 meopuecmeomo Ha Amanac Janues, Anexcandwsp Bymumcku u Anexcarndwp I'epos (Codust:
Op6Ge, 2003), 68.
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BEYOND THE DEFINITION. ALLEGORY IN BULGARIAN LITERARY THOUGHT
AND ATANAS DALCHEV’S POETRY

Summary

The paper reviews Bulgarian definitions of allegory appearing in dictionaries and reference
books. It reveals several paradoxes concerning the usage of the terms “alegoria” (as1ecopus) and
“inoskazanie” (unockasanue) in contemporary Bulgarian language. Contrary to the lack of critical
interest towards allegorical expression in 20"-century poetry, the author argues that several of
Atanas Dalchev’s poems (most notably “Hospital” and “The House”) can be successfully interpreted
allegorically.

POZA DEFINICJA. ALEGORIA W BULGARSKIEJ MYSLI LITERACKIEJ
I W POEZJI ATANASA DALCZEWA

Streszczenie

W artykule zostaje dokonany przeglad butgarskich definicji alegorii, wystepujacych w stowni-
kach i materiatach Zrédtowych. Ujawnione sa paradoksy zwiazane z uzyciem terminéw ,,alegoria”
(aneecopus) i ,,inoskazanie” (unockaszanue) we wspolczesnym jezyku butgarskim. W opozycji do trady-
cyjnego braku zainteresowania krytyki przekazem alegorycznym w poezji dwudziestowiecznej autor
dowodzi, ze kilka wierszy Atanasa Dalczewa (a zwlaszcza ,,Szpital” i ,,Dom”) mozna poddac¢ inter-
pretacji alegoryczne;.



